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Critique 


by Richard Cleaver 


"All Christians are called to 
put into practice the Euchar- 
istic promise in our daily 
lives and work. This vision 
of human dignity realized ir 
solidarity with others shouk¢ 
be at the foundation of our 
economic life," 
These sentences, draw from near the - 
end of the first draft of the US bish- 
ops" pastoral letter on Catholic so- 
cial teaching and the US economy, 
could stand as a summary of the Cath- 
olic Worker movement's outlook on 
Christian life. This should come as 
no surprise; the little paper that 
began the movement in 1933 had as its 
explicit purpose swreading the news 
that the social thought of the Church, 
particularly as expressed just two 
before by Pius XI in Quadragesimo 
Anno, could be a blueprint for the 
reorganization of the US economy then 
in such desperate straits, 
Now, 52 years later, we are caught 
up in an economic crisis the likes 
of which has not been seen here in 
the intervening half-century. And 
it is uwnfortumately still an under- 
statement for the bishops to describe 
"the Christian perspective on the 
meaning of economic life" as “some- 
thing not well known in our country 
today." It is not just that the ideas 
are not understood. The very fact of 
there being a Catholic econemics re- 
mains a well-kept secret. Insofar as 
the Catholic Worker is seen solely as 
a movement of personal dedication, we 
have failed in our teaching, The pre- 
sent economic collapse is not a natur- 
al catastrophe, like an earthquake, 
but the work of human beings, includ- 
ing the Church of God which has tend- 


-ed to hide its light under a bushel, 


This pastoral, however, seen as a 
piece in the whole fabric of Catholic 
economics, is a new tool for us to 
use in this work, and a spur to us 
to get on with it (especially since 
the document praises the CW by name 
as one of "the many groups who have 


already done much to show us the way") ( 


What I propose to do here is some- 
thing less than a full-scale review 
of the document. Instead I will con- 
tent myself with two tasks: to draw 
out a handful of central themes and 


‘comment on them, and to try to place 


them in the wider setting of the 


-Church's social teaching as it has 


developed since Pope Leo XIII's en- 
cyclical on labor, Rerum Novarun, 
issued in 1891. In doing so, I will 
also react from time to time to the 
criticisms that have already appear- 
ed, notably from Michael Novak, Wil- 
liam Simon and other apologists for 
19th Century capitalism. 

Before I plunge in, however, I 
want to make two points. First, 
while the bishops themselves are um- 
Willing to put the full force of their 
teaching authority behind this pas- 
toral (see paragraph 155; from now 
on I will cite the paragraph divi- 
sions using’ only a number in paren- 
theses), the papal encyclicals and 
council documents on which they draw 
carry the full weight on the Church's 
authority. I can't resist pointing 
out in this connection that the very 
people that complain so loudly about 
the undermining of the authority of 
the Church's traditional teachings | 


are precisely those who now have 
seen fit to issue an "alternative" 
pastoral--before the bishops. Of 
course, they have gotten rich by 
flouting what the Church has been 
teaching for the last hundred years 
at least. (I hope they are prac- 
ticing passing through the eyes of 
needles, ) 

Second, I want to urge our read- 
ers to study the Canadian bishops' 
"Ethical Reflections on the Econo- 
mic Crisis," issued in 1983. I had 
hoped to comment on it in this arti- 
cle, but space does not permit it, 
The Canadian document is only 2 (!) 
large pages, and the Des Moines 
Worker House has a copy of it. 

The release of the first draft of 
this pastoral has provoked inevit- 
able comparisons with the so-called 
peace pastoral, There are similar- 
ities, but in many ways it is unfor- 
tmate that they should by linked so 
closely in the public mind. The 
economics pastoral is unquestionably 
the stronger document, Even its tone 
is more confident. This is no sur- 


prise: unlike the previous document, 
which is a hesitant first step into - 
developing "an entirely new theology 
of peace," the present work stands 
squarely in a rich, subtle and highly 
developed tradition on modern Catho- 
lic social and economic teaching, 
This tradition is rooted in the think- 
ing of St. Thomas Aquinas, and has 
its most immediate source in the 
teaching of Leo XIII, Pius XI issued 
an elaboration of Leo's doctrine on 
the 40th anniversary of Rerum Novarum 
hence its name, Quadragesimo Anno), 
on May 15, 1931. This custom of ob- 
serving the anniversary of Rerun 
Novarum has continued: Pope John 
AXTII issuedMater et Magistera on the 
7Oth anniversary: Paul VI wrote his 
Octagesima Adveniens on the 80th; and 
John Paul II intended to issue his 
Laborem Exercens on the 90th but was 
prevented by the assassination attempt 
in St. Peter's Square. All of these 
have built upon the tradition, bring- 
ing it up to date, applying it to new 
historical situations, elaborating, 
clarifying and, along with the Pas- 
toral Constitution on the Church in 
the Modern World (Gaudium et Spes) 
of Vatican II, and Paul Vi's Popu- 
lorum Progressio, on the subject of 
international development, building 
upon an impressive body of very clear 
and pointed teaching on the interre- 
lated themes of work, property and 
social responsibility, economic jus- 
tice, the role of the state, and 
class relations. It does not accept 
the common idea that economics is an 
exact science operating by fixed 
"laws." Instead it places economics 
in its correct human context, as 
a variety of moral theology, where 
the will to justice, and not graphs, 
is the final determiner, Thus, any 
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given economic step can be, and is, 
judged as a moral act or an immoral 
one. : ‘ 
This tradition is at once pro- 
foundly theological and very con- 
crete. While recognizing the di- 
versity of cultures and social 
systems, it supplies clear tests, 
once applied, find both modern cap- 
italism and bureaucratic capitalism 
(what is wishfully and wrongly 
called Communism to be wanting, 

The themes of this Catholic eco- 
nomics are the themes of this pas- 


toral, The bishops lay out the 
grounds of their argument ina long 


introduction. "Our fumdamental 

norm in judging economic policies," 
they tell us (21), "is this: Will 
this decision or policy help the 
more active participants in econo- 
mic life?" This simple question con- 
tains all the principles that will 
emerge in the course of the document: 
participation, community and the 
phrase, repeated over and over, "the 
preferential option for the poor." 
(This is invoked not only between 
individuals and classes but between 
nations. ) 

The bishops start from John Paul's 
“fundamental principle. . .the prin- 
ciple of the priority of labor over 
capital" (75), explaining that it is 
rooted in the primacy of human dig- 
nity. "The basis of all that the 
Church believes about the moral di- 
mensions of economic life is its 
vision of transcendent worth--the 
sacredness--of human beings. The 
dignity; of the human person, realiz- 
ed in commmity with others, is the 
criterion against which all aspects 
of economic life must be measured. . 
- » All human beings, therefore, 
are ends to be served by the insti- 
tutions which make up the economy, 
not means to be exploited for more 
narrowly defined goals." (23) The 
next passage is especially moving: 
"Human personhood must be respected 
with a reverence that is religious, 
When we deal with each other we 
should do so with the sense of awe 
that arises in the presence of some- 
thing holy and sacred, For that is 
what human beings are." (24) They 
close by reminding us that "human 
life is essentially communitarian," 
And “the justice of a commmity is 
measured by its treatment of the 
powerless in society, most often 
described as the widow, the orphan, 
the poor, and the stranger (13). 

. » The corollary is the danger 
of wealth, a danger still present: 
"Today as many Catholics achieve 
greater economic prosperity, we are 
tempted like the people of the Ex- 
odus to forget the powerless and the 
stranger in our midst," (63) 

"These biblical perspectives on 
wealth and poverty," we are taught, 
"form the basis for what today is 
called ‘the preferential option for- 
the poor’ ." (52) This option is 


' supported by the teachings of Pope 


John XXIII, Paul VI, and John 
Paul II; it “imposes a prophetic 
mandate to speak for those who have 
no one to speak for them” and it 
demands "a compassionate vision 
which enables the Church to see 
things from the side of the poor, 
Cont. on p. 9 
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HELP! HELP! HELP! HELP! HELP! 
There is no other way to say it. We 
are desperately low on funds, as in, 
WE NEEDED IT YESTERDAY! I+ has al- 
ways been our policy to offer Via 
Pacis free to anyone interested, At 
the same time, it has been our! best 
fund-raiser. The money people send 
in response to our appeals in Via 
Pacis helps not only to pay for 
printing and mailing costs, but also 
pays to run the houses of hospitali- 
ty. We receive no funding from 
Church or State, but rely solely on 
donations made directly to us and on 
salaries from outside jobs held by 
community members, Our coffers are 
now so low that we will have to go 
in the hole to pay for the printing 
and mailing of this issue. And that 
is before we attempt to pay property 
tax bills for two houses; a repair 
bill on our truck (our only means of 
transporting food) which sits in the 
shop with a temperamental transmis- 
sion;the monthly gas, electric, and 
phone bills--for both houses; the- 
water bills--for both houses; the 
cost of repairs for a leaky roof on 
lazarus House; and food for a barren 
pantry which has received almost no 
donations since the end of December. 
(We are getting used to referring 
those who come to our door to other 
food pantries, but where do we refer 
our guests? 

If you folks who get Via Pacis 
and have not given something to help 
cover your subscription would send 
five or ten dollars to help cover 
the cost, it would help us out a 
great deal, If others who have not 
sent a subscription for some time 
might consider sending us something 
now, there could be no better time! 
And if there is an individual or 
group you know who is looking for a 
needy cause to give to--$100--$1000= 
--$5000--a truck?--think about send- 


ing them our way. 

You have been so generous these 
jast eight years--THANK YOU ana 
THANK GOD! It is with faith that 
we ask again for your financial 
support. And, by ALL MEANS, please 
continue to hold us up in your 
prayers, as we do you in ours. The 
plight of the poor is ever more des- 
perate--and so is that of our credi- 
tors. : 


MONEY ® 
Diapers community 
Razors 
Shampoo 
* Toothbrushes: Jim Harrington 
Toothpaste Donna Henderson 
Aspirin/Tylenol Patti. McKee F 
oap tom merrigan 
rounday Soap Norman Searah 
owels 
Aaron Waters. 
Hand Tools - Sharon Waters 
- hammers 
screwdrivers 
pliers 


Pots & Pans (esp. large ones) 

5 iiverware/ Cooking Knives 

Cups & Glasses 

Coffee/Tea 

Food (esp. canned goods & pasta) 


Trash Bags (large & heavy duty) 
Vacuum Cleaner 

A Truck 

Volunteers (to cook, clean, etc,) 
Prayers 


MORE MONEY!!! 


NEEDS 


via pacis 


VIA PACIS is published every two 
months by the Des Moines Catholic 
Worker, Box 4551, Des Moines, IA 


50306, Telephone 515-243-0765 or 
243-7471, We maintain Lazarus House 
of Hospitality at 1317 8th Stes a 
temporary shelter for women, 
couples ‘and families, and Monsignor 
Ligutti Library and Peace and Jus- 
tice Center at 1301 8th st, — 


MASS is celebrated at Lazarus 
House every Friday, 7:30 PM, 
A great way to visit the W, 


WAR TAX RESISTANCE RESOURCES 
er SUES OUR BS 


Excellent resources currently available to folks 
Considering war tax refusal include the following: 


PEOPLE PAY FOR PEACE, edited by Bill Durland, Center 
on Law and Pacifism, Box 308, Cokedale, CO 81032, 
$3.50, 1984; 1985 supplement available, A military 
tax refusal guide, emphasizis on religious and legal 
questions. Superb, particularly for "radical reli- 
gious pacifists and people of conscience," 


Guide To War Tax Resistance, published by War Resisters 
League, 339 Lafayette Street, New York, NY 10012, 
$6, 1983; 1985 supplement available. A comprehen- 
Sive book covering the history of tax resistance, 
how to resist, alternative funds, personal histor- 
ies, and much more. Excellent charts and graphs, 


Handbook On The Non ent Of War Taxes, Peacemakers, 
Box 627, Garberville, CA 95440, $2.50, 1981, Es- 
pecially good on personal histories, 


Affirm Life: Pay for Peace, edited by Maynard Shelly 
and Hon Flickinger, Historic Peace Church Task Force 
on Taxes, Box 347, Newton, KS 67114, $3, 1981, A 
handbook for educators and organizers who are work- 
ing in congregations and meetings to support the 
passage of the World Peace Tax Fund, 


The Tax Dilemma: Prayin for Peace/Paying for War, 
Donald D. Kaufman, Herald Press, Scottdale, PA 
15683, $3.95, 1978. “Good on the histery of war 
tax resistance, emphasis on religious reasons for 
refusal, r F 


CMTC Newsletter, Conscience and Military Tax Campaign, 
44 Bellhaven Road, Bellport, NY 11713, quarterly, 
ne Emphasis on the Campaign and World Peace Tax 

und. 


Center Peace, Center on Law and Pacifism, Box 308, 
Cokedale, CO 81032, bimonthly, $5. Good updates 
on relevant legal cases, emphasis on religious 
objectors, 


Peacemaker, P.O. Box’ 627, Garberville, CA 95440, 
monthly, contributions ($10). Gooa source of tax 
resistance news, 

CABBAGE PATCH TAX PROTEST KIT, Karl Meyer, 1460 Carmen, 
Chicago, IL 60640, $3, 1985. New resource suggest- 


ing one way war tax resisters can directly confront 
the "frivolous fine," 


ln honor 


Benny Bliss, a former Catholic 
Worker community member, died on 
March 3, 1985. As the only commm- 
ity member who was here at the same 
time Benny was, I would like to 
share Benny with you and, at the 
same time, ask you to rejoice with 
me that the Catholic Worker had the 
opportunity to share a year of this 
man’s short life, 

Benny joined the commmity in 
March of 1979, after one of those 
classic eras in Des Moines Catholic 
Worker history in which a community 
of two men, Frank Cordaro and Rich- 
ard Cleaver, attempted to provide 
hospitality for women. Benny came 
to help Frank and Richard, and the 
three were joined by Peter DeMott 
who also came in March, from Omaha, 

The Commumity had two houses, 
the Monsignor Ligutti House and the 
original hospitality house, St, Jo- 
seph's House. Our original hospi- 
tality house had one large room and 
one small family room for guests, 
The large room--we called it the 
"dorm room"-- had three beds! The 
family room was so small that when 
it had a queen size bed in it one 
could not open the door completely! 
One community member stayed in the 
third room, the "point room," and 
the other slept in the basement on 
a couch. 

The Ligutti House had one room 
for hospitality which contained a 
very shaky bunk bed, a peace and 
justice center in its infancy, three 
rooms for commumity members and an 
attic with a bean-bag chair and a 
tiny, black-and-white TV, 

Jim Barrett and I arrived in May 
to find Frank so obsessed with the 
idea of civil disobedience that dou- 
ble parking was a spiritual experi- 
ence; Richard engulfed in a stack 
of papers, screaming that he would 
not emerge util the Via Pacis was 
ready to print; Peter living in the 
basement, surrounded by precious 
cans of mushroom soup, attempting 
a contemplative life in the midst 
of complete chaos; and Benny. 


That summer passed quickly. ..Becky 
had her baby during: one of the worst 
thunderstorms of the summer, Our 
garden flourished under the tender 
loving care of Eddie Polich. Our - 
pink van had gathered bread and veg- 
tables, hauled furniture, and col- 
lected more bumper stickers than it 
had miles, Looking back, those times 
were pretty easy going. Our commm- 
ity Was small, but so was the number 
of our guests. 

I left in late July to go to 
school in St, Louis and several 
months later Benny left too. I 
lost track of him during the four 
years 1 was away at school, He left 
the community, busy and happy. He 
had a teaching job at a-local busi- 
ness school when he left, so I wasn't 
surprised when both of us were too 
busy to write. But Benny was not so 
busy that he forgot the Catholic 


Worker, he continued to support the 
community with gifts of money and 
food. 


In May of 1983, I returned to the 
Catholic Worker commmity and heard 
that Benny was suffering from can- 
cer which he attributed to his two- 
pack-a-day cigarette habit. I met 
him after noon Mass at St, Ambrose 
shortly thereafter, The man whom 
I remembered as leaping onto our 
porch was now in a wheelchair and 
the lines in his face told me he 
had suffered alot. As he told me 
about the years that had passed since 
we'd been in the community together, 
I realized that, despite the pain, 
Benny’s nature as a dreamer and a 
seeker hadn't changed, ¥ 

Benny was still dreaming about 
the things he could and would do, 

At one point someone .shared with him 
the idea of establishing a Secular 
Franciscan, Third Order, community 
in Des Moines. I'd like to say that 
I shared his vision and commitment, 
but I didn't. We talked about it 
for hours, but I did nothing, Benny 


Benny was a dreamer in the best sense Was instrumental in re-establishing 


of the word. Long after disciplined 
Peter had gone to bed, and sometimes 
only hours before Peter would rise, 
members of the community would sit 
in the attic and talk about the 
causes of justice and peace. While 
most of us focused on how the world 
should change, Benny focused on what 
he wanted to do. Benny was a sup- 
port to everyone--guests and commm- 
ity. At the time, we had a very » 
young, pregnant woman, named Becky, 
staying with us as a guest, She was 
with us for several months waiting 
to have her child, Benny would 
spend hours with her telling her 
that, despite her parent's desire 
that she have an abortion, she was 
good and her choice was right, 

Even when Benny was with the com- 
munity his most outstanding charac- 
teristic.was his indomitable spirit, 
On a 103 degree day when the pantry | 
was empty and the house was full, 


Benny would leap the four steps from — 


the sidewalk to the porch asking how 
you were. “Fine” was the natural 
remark on days like these, even get- 
ting a complaint out took too much 
effort. But when one asked Benny 
how he was, he'd reply, "TERRRRIFIC" 
Sometimes the rest of us would just - 
look at each other and shake our 
heads in wonderment, 
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a Secular Franciscan commmity from 
the charter of one that had been 
lorig defunct. Benny made his vows 
only two weeks before he died. 


that we receive 


or Denny 


The Third Order was only a part 
of what God had already been doing 
in Benny's life, After his first 
surgery, Benny had asked and been 
granted permission to take a relic, 

a piece of the Cross, and to wear it 
for as long as he lived, I suppose 
my initial response to Benny's ex- 
citement about this relic was typical 
of a post-Vatican II, cynical convert 
to Catholicism. Although I never 
did pay much attention to the relic, 
I did begin to wderstand its import- 
ance to Benny, When Benny was in a 
great deal of pain, I'd see him 
reach for the chain, fish for the 
glass case which protected the relic 
and hold it between his thumb and 
forefinger, It didn't matter whe- 
ther I believed it was the relic of 
the "True Cross," as Benny called it 
or not, to Benny he was carrying the 
Cross with Christ, and he had no 
doubt, 

The disciplines of the Secular 
Franciscans were simply one way in 
which Benny could express his great 
love for God, in all three persons 


of the Trinity, and for Mary, His 
prayer became the total source of 
his strength and his strength was 
great. 

During the spring of 1984, Benny 
desperately wanted to attend daily 
Mass but he had difficulty pulling 
his wheelchair into his car by hin- 
self, He purchased a wheelchair 
which collapsed when he lifted the 
seat cushion and devised a way by 
which he could get in and .out of 
his stationwagon by himself, No 
hurdle was insurmountabler his 
spirit sought only God. ? 

To me, the most phenomenal char- 
acteristic of Benny's faith was his 
understanding of life as a pilgrin- 
age, a constant movement toward the 
Creator, Maybe Benny understood 
pilgrimage better than most of us 
because his body was in such a long 
and painful process of death: may- 
be he understood it because, although 
most of us gave up dreaming in high 
school or college, Benny dreamt and 
lived those dreams: or, perhaps, 
Benny understood it better because 
he experienced so deeply the effects 
of his own sinfulness and took per- 
sonal responsibility to make this 
world a better place, Whatever ex- 
perience may have led him to this 
gift, not even pain kept his visions 
away, not even pain prevented him 
from fufilling those visions. 

On many days Benny would tell me 
he was "ready to go." “Waiting for 
the Lord to take me," he would say, 
but the Lord's time brought Benny 
closer and closer to the Lord in 
this life and prepared him fully 
for the next, 

Benny was an inspiration to many. 
His spirit never failed, His love 
for the Lord brought many to a full- 
er understanding of the power of 
love. Yet, many can never begin to 
understand Benny because they can- 
jnot understand what it is to seek 
the Lord completely, For many his 
‘life will remain an enigma, 

The Catholic Worker Commmity 
would like to thank Benny for his 
time and energy as a commumity men- 
ber, for his love, and for his pray- 
ers, and we rejoice with Benny in 
the Lord's kindness and love, 


Donna Henderson 


Deace... 


the Solution for Peace 
February, 1985 


I returned from El Salvador four 
days ago and I do not yet feel pre- 
pared to send you any information. 
Any information I would send you 
would end up with your asking, 

"What then?" And I have no answers. 
I suppose the clearest perception 

I had during my entire journey was 
while I prayed at the tomb of Arch- 
bishop Romero. No strategies, no 
tactics, nothing that mundane came 
to my mind. Before that tomb, and 
in the presence of others who go 
there to weep and pray for peace, 

I was overwhelmed only by the:sense 
of peace, the urgency of peace, the 
profound yearning of the people for 
peace. And on the other side of 
the coin is the terrible and over- 
whelmingly striking suffering and 
poverty of the people. I spoke 
with people of all political per- 
suasions and, surprisingly enouglH, 
one draws the same conclusions from 
all: “We want peace." 

The daytime in El Salvador is 
strikingly different from the night 
time. The dark shadows of night 
not only bring a new part of the 
day but also a pall of seriousness 
and fear, No one is on the streets. 
The last bus rus at approximately 
8 p.m. and then the city falls in- 
to an ominous silence broken from 
time to time by the nerve shatter- 
ing noise of an outburst of machine 
gun fire or explosives. This oc- 
curred several times during my visit 
and one night the explosions destroy- 
ed the electric light energy for the 
entire city, which left people with- 
out light, water, etc, I do not see 
this as a military tactic because in 
the long run it is the people who 
suffer, Military installations have 
‘their own electric generators so 
they are untouched by this kind of 
tactic. 

2 Another great sadness. is to see 
the large number of young soldiers 
who are daily brought back from the 
front lines in helicopters, one of: 
which landed one black from where 

I was staying. I went to talk to 
some of these young men. Legiess, 
armless, sightless young Salvadorans 
who believe that they are protect- 
ing their country, There is no mal- 
ice in them. They are just soldiers 
who are doing what’ they have been 
ordered. Then I thought of the 
young revolutionaries who must be 

in worse condition yet because 
there are no hospitals for then 

to be taken to and healed. Death 
seems to be everywhere and that 
death has penetrated the lives of 
all people. It is from disease, 
hunger, emotion, despair and gms, 

I prayed for peace so many times © 
while walking the streets, yet 

one knows that as long as there 

are arms on both sides there shall 
be no peace, ; 

We who are Christians must opt 
for change . . . that kind of change 
that will bring a just society . . 

- but that change cannot be brought 
about by bloodshed and by death, 
particularly when that death affects 
the lives of the old people, the 
children, and the innecent men and 
women, Tens of thousands lie dead 
in the new and vast cemetaries of 
the capital city and thousands more 
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lie dead in unmarked graves. Where 
does the Lord say that He wild build 
the new city on death? 

And the children? At the refugee 
center of San Jose operated by the 
Catholic Archbishop, there are more 
than 1600 people crowded into a 
very restricted area. They are 
mostly children left parentless by 
the devastation and older people. 

It is an overwhelming experience 
and one which forces you to make a 
to stay and minister to them, Hun- 
dreds and hundreds of children for- 
cing a smile from you, wanting to 
be touched, and to be loved. The 
Cleveland Diocese operates another 


childrens’ refugee center outside 
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- the city which I was also able to 


visit. They are doing a magnifi-~ 
.The problem is that 
these operations, and another oper- 
ated by the Lutherans, do not be- 
gin to resolve the problem, At 
night you see himdreds and hundreds 
of people sleeping on the streets 
and children begging for food where- 
ever you turn. You are motivated 
to fall on your Imees before then 
and to beg their forgiveness, 

My thoughts fly ahead to the 
future of these children. What 
is it? Without proper education 
at this crucial stage of their 
lives, without proper nourishment, 
without medical assistance. What 
will their lives be like at ten or 
fifteen years of age? I spoke with 
some young people who are at the 
Cleveland project. They know that 
when they finish there, they will 
face the same problems again. Where 
do they go at that still young age? 

The Archbishop sits in his office 
and recieves person after person , 

- « the most humble . . . and never 
refusing to help anyone from his 
meager resources, In your name I 
gave him a generous check to help 
With that work as I also did at the 
refugee center in San Jose. They 
are well aware that the help comes 
from Americans who really care, 
Wherever I went, the words of Mat- 
thew kept speaking out forcefully 
to me, "Whatever you do for one of 
these you do for me,” 

Who is winning the war? No one. 
The poor are suffering the terrible 
effects of what can only be now 
termed as an endless circle of hate, 

Without arms on either side the 


People can get back to life; bury 


their dead and hopefully bury their 


tragic and sad memories in the fer- 
tile soil of hope in the future. | 
Without exception this is what every 
person’ with whom I spoke expressed 
to me. I must say that the Church 
is working hard .. . clergy, 
religious and laity doing all 

they can spiritually and mater- 
ially in their power to bring 

about justice and peace. Yet, 

the dilemna is that all of these 
efforts before the ominous amount of 
arms which flow into the country are 
rendered ineffective. 

My own thoughts are not yet clear, 
I must define a faith response which 
will also define my human response. 
Response to the poor, the suffering, 
especially the children, needs no re- 
flection, That is the first and fore- 
most Christian response, But prayer 
for peace! Storming heaven for peace! 
That seems to me to be the most im- 
portant response today. If we alle- 
viate the hmger, disease and suffer- 
ing of the poor, we bring a semblance 
of justice into their lives. That 
is the beginning of peace. The peo- 
ple yearn for peace. They flock in 
masses to the Churches to pray for 
peace . . . and most notable among 
the faithful are young men and wo- 
men. Something of the Spirit is 
afoot, There are more than 180 
seminarians studying for the priest- 
hood at the San Jose Montana Sem- 
inary. There is no room for more, 
That is a sign of a dynamic Church 
and this is just in one diocese! ~ 
The same phenomam is occurring in 
all the dioceses, 

Once again, I am in Mexico, 
attending to the needs of the ref- 
ugees here . ,. . yet, a piece of my 
heart, a very large part, stayed in 
E1 Salvador. 

No one denies the danger but less 
still can I deny the need for people 
to go and to minister to the poor in 
the lord's name. The story of the 
Good Samaritan becomes more force- 
ful. The Good Samaritan is not 
known only because he stopped to 
help a man who had been beaten and 
robbed but rather Because HE STOPPED 
IN A PLAGE WHICH WAS DANGEROUS FOR 
HIM? The Lord says, "No one has 
greater love than the one who is 
willing to give his or her life 
for friends. Everytime there is 
machine gun fire, everytime a bomb 
falls, a life is taken. The Lord 
said, "I have come that they may 
have life and have it more abun 
dantly." e 

Let us all listen carefully for 
the inspiration of the Spirit, Let 
us pray for each other asking 
God to give us that quality re- 
quired for listening and the will- 
ingness to hear his words and then, 
the strength to respona. More 
than anything else, let us maintain 
high on our list of priorities 
those thousands of homeless orphan . 
children. Let us bring them to the 
love of the Lord by ministering to 
their needs and sharing the much 
that we have with them, 

In your name and the names of 
sO many others who have been so 
generous, I was able to leave some 
substantial assistance to the poor 
in El Salvador. Believe me IT WAS 
YOUR WORK OF HEALING. I am well 
aware of my own insignificant role 
as I exercise stewardship over your 
goods. You are the Good Samaritans, 


Peace, love and grace 
to you all, 


Mike Colonnese 
Mexico 


Terminal Theol og yo 


by tom merrigan 


As he lay upon the musty straw 
mattress awaiting the Angel of Death, 
the lachrymose disciples gently 
pressed their aged master for final 
words:of wisdom. laboriously ljfting 
his fragile frame from the pallet, . 
with solem certitude the elder dis- 
closed, "Life is like a river." 

Immediately the words buzzed a- 
round the room, passing reverently 
from oldest to youngest, each in 
turn nodding their head in compre- 
hending assent until the youngest, a 
child, last to receive the teacher's 
aphorism, unabashedly asked, "Why is 
life like a river?" 

Back around the circle of mourners 
sped the question wmtil it reached 
the ears of the wizened mentor, 
Hearing it, the pundit grew silent a 
long moment, stared dumbfoundedly a- 
round the room, then blurted, “You 
mean life's not like a river???" 

"Life is like a bus stop,” or so 
says my friend George Dean, i am in- 
clined to agree with him, for the way 
we pass through waitovers at bus 
stops is probably pretty close to the 
way we pass through life. 

Most bus terminals share some of 
the following in common: discarded 
cigarette butts littering the floors; 
filthy restrooms adorned with graf- 
fiti; persistently ringing telephones 
remaining unanswered, and whose call- 
ers must have dialed and then fallen 
asleep; glaring florescent lights © 
clearly designed to frustrate sleep; 
cataleptic cleaning persons half- 
heartedly making mechanical motions 
of maintenance; vending and video 
machines soliciting all spare change, 
and then some; signs forbidding loi- 


tering; loiterers; signs forbidding 
non-ticketed persons use of the rest- 
rooms; police to do the same; bag 
ladies and gentlemen; and, in larger 
cities, Traveler's Aid. 

The cigarette butts remind me of 
the litter lining some of our neigh- 
borhoods, None of us dropped it, so 
none of us picks it up. 

The dirty restrooms remind me of 
the squalor of our slums. However, 
what we do in-one we do on our sis- 
ters and brothers in the other. 


The incessantly ringing tele- 
phones remind me of the "Reach out 
and touch someone" commercials, In 
this case, however, both the callers 
who refuse to hang up and the termi- 
nal employees who endure their unre- 
mitting clanging must be touched, 

Terminal cleaning persons are 


_often treated as our servants, though 


we are less civil to them than civil 
servants are to us. Ignore then, 
make work for them (by donating a 
cigarette butt), but don't dignify 
them with conversation; rather, let 
the silence sanitize us both, 

Vending machines offer depersonal- 
ized services for profit, while the 
video games encourage inane consumer 
addiction to what generally is overt- 
ly violent. (STAR WARS!) While vend- 
ing machines peddle empty calories 
and video games promote subliminal 
violence, they underscore the -compe- 
tition between agriculture and mili- 
tarism prevalent every place. 

The "NO LOITERING” and “TICKETED 
PASSENGERS ONLY" signs communicate 
that it is not enough merely to be, 
one must be doing, One must be a 
"contributing member to society,” 


Announcements 


Hi Neighbor, 

We at the Dorothy Day Community 
Farm, outside Williamsburg, Iowa, 
are going through financially trying 
times. But then, which group of in- 
dividuals doing volunteer service to 
the Hungry and Homeless isn't, es- 
pecially with all the cutbacks and 
cutouts of various programs jmder 
the Reagan Administration? 

This community was initiated two 
summers ago as an outgrowth of the 
Cedar Rapids Catholic Worker House. 
The Farm has put fresh vegetables 
on the tables of the Cedar Rapids 
Worker House, as well as the Worker 
House and Kindred House soup kitchen 
in Des Moines, Also, we have pro- 
vided produce to area elders through 
the Hawkeye Area Community Action 
Program (H.A.C.A.P.). Our door is 
always open to needy travelers pass- 
ing through the area, and since May 
we have given free shelter to more 
than 25 people. 

In order for us to further en- 
hance our purposes and projects of 
providing food and shelter for the 
poor and homeless, we aspire to 
form a land trust. However, at the 
present time our incomes cover only 
the operating costs, Thus it's 
difficult to save the substantial 
amount of money needed for a down- 
payment toward assuming a Land Trust 
of this or other land in the area, 

We ask for your support in what- 
ever means or amount you feel com- 
fortable giving toward our goal, 
in order that our services may con- 
tinue and expand to include more 
poor and needy people. Tax deduct- 
ible donations could be mailed to 


% Dorothy Day Commmity Farm 
“United Presbyterian Church 
504 Highland 
Williamsburg, IA 52361 
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which is to say one must be a consu- 
mer, 


Bus terminal police remind me of 
armed duthorities everywhere, We can 
be grateful to them for what they of- 
fer, resent them for what they are 
Willing to do, or love them,in spite 
of the supposed authority they clain, 
The Authority Christians claim com- 
mands us to love without distinction, 

Bag people are different than oth- 
er people; otherwise, We would not 
find it necessary to label then, 

But we are all unique, and the only 

important thing that distinguishes 

us is our love--or should be. Christ 3 
comes in disguise to us every day and 4 
wears many masks, most of which we | 
fail to recognize, one of which is 

that of "eccentric." The one we 

shun or mock is the Jesus of the 

Judgment Who will ask us, “When I was 

lonely, why did you ignore me?" 

Traveler's Aid highlights for me 
the welfare versus personalism ideals 
for assistance. The first seeks a 
guarantee of repayment before help is 
offered; the other asks us to make a 
personal sacrifice. Christianity 
commands us to lend without thought 
of return, 

Life in this world is but a bus 
stop as we wait to return to the 
place from which we began, our 
Origin, We can love the world and 
those here with us, or we can simply 
fritter away the hours as we wait to 
leave--and make a mess of it while in 
the process. Perhaps we should keep 
in mind this quote by Ralph Waldo 
Emerson: "Never lose an opportunity 
of seeing anything that is beautiful. 
For beauty is God's handwriting--a 
wayside sacrament." Stay beautiful. 


SILO. PRUNING HOOKS 


Thank you for your concern toward 
the poor and homeless people in A- 
merica, and may you have peace and 
good health in the years ahead, that 
you may continue your good works 
through Faith, és 


Marcia Davis 


Wareculhei, pusek 


Jeff Stack 


Bernie Prokop 


Bent lof 


On Monday, March 11, Rusty Martin 
changed his plea on draft resistance 
charges to guilty, preserving his 
right to appeal on the issues of 
selective prosecution and irregu- 
larities in passing the draft reg- 
istration law. The fact that these 
charges have hung over Rusty for 
three years contributed to his deci- 
sion to change his plea. 

_ Rusty is the first Iowan to be 
indicted on such charges, in 1982, 
and his charges were dismissed by 
the Northern Federal District Court 
on grounds of selective prosecution, 
However, an appeals court last year 
overtumed the dismissal and upheld 
the Southern District's conviction 
of Garj Eklimd. The Supreme Court's 
decision on March 19, upholding the 
government's right to prosecute sel- 
ectively those most outspoken in 
their opposition to draft registra- 
tion, considerably dims Rusty's and 
Gary's chances for appeal. 

Rusty will be sentenced soon on 
draft resistance charges. He de- 
serves the support and gratitude of 
all of us for his leadership on this 
issue, 

- Bill Douglas 


Helen Woodson, larry Cloud-Morgan, 
and Paul and Carl Kabat, "The Silo 
Prming Hooks", have been sentenced . 
for their plowshare action of last 
November 12. (The Silo Pruning Hooks 
had gone to missile silo N-5 near 
Kansas City and, with jack-hammer, 
hand tools, and their own blood, 
sought to decommission the enclosed 
missile by destroying everything 
accessible to their tools.) The four 
had been convicted on:February 22 
of destruction of national defense 
material, destruction of government 
property, conspiracy, and trespass, 

Sentences meted out are as follows: 
LARRY CLOUD-MORGAN: 8 years; 3 years 

probation; $3,032 fine 
PAUL KABAT: 9 years; 4 years proba- 

tion; $3,032 fine 


HELEN WOODSON & CARL KABAT: 
18 years; 5 years probation; 
$3,032 fine 


SANCTUARY ADDRESSES ~~ 
How to Defeat the 1.R.5S. 
Collection System 


In forty years of development 
since WW II, our tax refusal move- 
ment has never been able to come up 
with an adequate way of helping peo- 
ple to prevent the final collection 
of war taxes that are openly refused. 
As a result, thousands of sincerely 
concerned people have never tried 
war tax refusal. Other thousands 
have tried it for a few years ane 
then have given up in defeat and> 
discouragement, because of the re- 
peated collections by the I.R.5. 
This article is about a practical 
solution to this problem, 

After 25 years of thinking about 
it, I have finally been hit in the 
head by an idea that is sweeping in 
its simplicity and drenched in the 
power of community--sanctuary 
addresses. Wherever there is a 
small group of us, or a large group 
of us, we could all use a common 
address whenever we file tax returns 
or write protests to the I.R.S. 

It might be the address of our lo- 
cal war tax resistance group, or a 
local pacifist organization, or the 
address of a committed church, or 
the address of one person who does 
not fear 1.R.5. pressure, perhaps 
because that person has no taxable 
income or simply feels strong in - 
faith, 

The operators of the sanctuary 
address would agree to transmit all 
mail from the I.R.S. to the indivi- 
dual protestors, and to relay in- 
formation about any telephone con- 
tacts or personal visits by I1.R.5. 
agents; but the operators would 
commit themselves not to disclose 


the home address of the protestors 
to the I.R.S. without their indi- 


vidual consent. This could work 
even if there were only two friends, 
living in different places, and 
exchanging addresses. You use my 
address whenever you write to the 


I.R.S., and I use yours, When they 
come to collect, I protect you com- 
pletely by disclosing nothing, and 
you do the same for me. 

How would this work in practice 
for an old friend, Fayno Warbucks, 
who lives in Chicago? He wants to 
file a conventional income tax re- 
tum, reporting his income from 
wages, but refusing to pay the tax 
because of conscientious objection 
to military spending. . When he files 
his return, Payno uses an agreed 
sanctuary address, either in Chicago 
or some neighboring city. (Since 
his name is unusual and there is 
only one Payno Warbucks listed in 
the Chicago telephone directory, . 
Payno may be wise to use a sanctuary 
address in some other city to avoid 
the possibility that a himgry reve- 
nue agent might simply look his name 
up in the phone book.) Payno does 
not put his social security number 
on the tax return. He puts the word 
"peace" on the line for his Social 
Security number, He reports his 
wage and interest income in full, 
but he does not disclose the place 
where he works or the source of his 
interest income; and he does not 
attach W-2 forms or other forms from 
income payers that would reveal -the 
specific sources of his income. He 
reports the amount of income tax 
that has already been withheld or 
paid, and he states his reasons for 
refusing to pay the balance. Then he 
mails the return to the I.R.5., to 
congressional representatives, to 
the press, or anywhere else, 
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Now, the people at the sanctuary 
address have already agreed to 
transmit all mail from the 1.8.5. 
and to relay information about tele- 
phone calls or personal visits by 
I.R.S. agents; but they have also 
promised not to disclose his home 
address without his specific con- 
sent, If Revenue Officers eventu- 
ally come to the sanctuary address 
looking for Payno,-they may be told. 
nothing at all; but it is more like- 
ly, and more desirable, that they 
will be told about the evils of war 
and the reasons for war tax refusal. 

Payno and all his pacifist 
friends will make their witness of 
civil disobedienee to the I.R.S. and 
to the world, but they will do it 
with the support and sanctuary of 
orgartized groups; and the I.R.5. 
will not be able to get at them in- 
dividually to collect or prosecute, 
except by rolling right through the 
community. This will bring great 
benefits of solidarity and mutual 
aid to our movement, the way a 
union does for individual workers, 

Many experienced tax resisters 
have discovered that it is rather 
easy to stymie collection by I.R.S. 
Revenue Officers, even when they 
know our Social Security numbers 
and home addresses, and can visit 
us at will, If they can visit us 
only in the community, their col- 
lection efforts can be stopped cold, 
like a white train in its tracks, 

Meanwhile, the I.R.5. will still 
be getting an annual W-2 from 
Payno's employer, listing local home 


address, social security number, and 


place of employment, but they will 
not find a tax retwm to match with 
it, because of the difference in 
address and the lack of a Social 
Security number on his protest forn. 
Nevertheless, by random screening 
using W-2 information, or by other 
computer search methods which they 
may have or may develop, they may 
still send Payno a notice saying 
that they have not received his tax 
return for a given year. ‘So, our 
plan is not foolproof, Many of us 
who do not file tax returns at all 
occasionally get a series of such 
notices. If we ignore the notices, 
the I.R.S. usually fails to follow 
through on them. 
But, in Payno's case, he has no 
obligation to reply to the notices 
at all. He has filed his income tax 
return; he has no obligation to file 
it again, If the I.R.S. people can- 
not get their papers matched, that's 
their problem, Even if the 1.R.S. 
keeps coming back, and follows 
through all of the way even to the 
point of an investigation by the 
Criminal Investigation Division and 
an indictment, which is exceedingly 
rare, Payno can produce a copy of 
his tax returm whenever he feels it 
necessary to prove that he has 
filed; and he can call.on the sup- 


port of his sanctuary group. 


- What are the actual problems of 
our movement that can be solved by 
the sanctuary address plan? 

Over and over again, in fifteen 
years of counseling war tax refus- 
ers, I have seen a pattern that goes 
like this: 

New people become interested in 
significant war tax refusal. They 
begin using the extra W-4 allowance 
method to reduce or prevent with- 
holding. -Initially, they almost 
always want to file tax returns to 
confront I.R.S. and to make public 
their refusal, Within a year the 


I.R.S. comes around to collect, The 


War Cax- 


I.R.5. collectors know where the re- 
fusers live, work, and bank from in- 
“formation given on the tax returms, 

so they soon collect the taxes, plus 


penalties and interest, from wages 
or bank accounts. Meanwhile, the 
refusers feel an awful lot of anxi- 
ety about losing jobs, cars, or 
other assets that they depend on. 

In many cases, their enthusiasm for 
war tax refusal fades away, and they 
reluctantly go back to paying taxes, 
saying that they tried refusal and 
it didn't work, 

In other cases, the more scru- 
pulous among them may establish a 
routine pattern in which they con- 
tinue to refuse compliance, but they 
hold the refused taxes in conveni- 
ently accessible bank accounts known 
or disclosed to the 1.R.5. The 

-I.R.S. quickly collects before the 
interest piles up too much and the 
refusers swallow the loss of margin- 
al penalties and interest charges. 
But these people are always troubled 
by the fact that the I.R.S. still 
gets all of the war taxes, plus 
extra penalties and interest. 

As an alternative, some of the 
most determined people, after a year 
or two of filing and collection has- 
sles, come around to the idea of 
filing no income tax returns at all, 
They almost always find that this 
reduces or eliminates I.R.S5. con- 
tacts and collection efforts, In 
forty years, the risk of criminal 
prosecution of war tax refusers for 
not filing returms has been so 
slight that it has almost been neg- 
ligible. Long-term refusers find 
that non-filing is much more practi- 
cal in their personal lives; but 
they sometimes feel that their pub- 

.lic impact is weakened because they 
do not confront the tax collecting 
system of the 1.8.5. as openly as 
they might wish to do, 

Still, in all these years we 
haven't found a way of helping most 
people to prevent final collection, 
As a result, many sincere war tax 
refusers feel that they must hold 
back the refuséd taxes as a reserve 
to protect against eventual col- 
lection rather than spend this money 
freely for the urgent works of peace 
and the common good. And the vast 


majority of convinced peacemakers 
never even attempt war tax refusal, 
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That's pretty. sad, because the aver- 
sage American household coughs up 
$3,400 a year for military taxes, 
meaning that whenever we turn out 
10,000 people for a spring peace 
rally, they represent about $10 mil- 
lion in collected war taxes, stand- 
ing around in the cold and-rain, 
singing "We shall overcome some day." 
Meanwhile, our education and lobby- 
ing organizations are out there 
shaking buckets to collect spare 
change to keep a tiny troop of ill- 
paid part-time organizers in action. 

Some people have foumd personal 
solutions for the tax collection 
dilemma. They live on incomes that 
are below the taxable level; they 
are self-employed, with income 
sources protected from the grasp of 
I.R.S.3 or they live with patterns 
of job mobility and residential mo- 
bility that always leave the Revenue 
Officers far behind, But these so- 
lutions are not practical for many 
people, - 

Efforts have also been made at 
group solutions. We have a network 
of "alternative fumds" in which peo- 
ple deposit their refused way taxes 
to support one another in case of 
I.R.S. collections or more serious 
hassles. The funds are frequently 
used for constructive social in- 
vestment, pending recall by refusers 
in need. But the alternative funds 
do not protect the individual in any 
way from I.R.S. hassles at home or 
in the workplace; they merely insure 
the person against the loss, after 
the fact. Well, we have fire insur- 
ance, too, but that does not mean we 
can look forward calmly to seeing 
our houses burned down every year, 
We have long needed to find a way to 
protect one another against I.R.S. 
collection hassles where we work and 
where we live. Sanctuary addresses 
may be the answer. 


Has the sanctuary address plan 
been tried? Not yet. Will it work? 
I am virtually certain that it can, 
Will the I.R.S. crack down on selec- 
ted sanctuary address communities to 
teach us all a lesson? You can bet 
your booties they will, because we 
are talking about a major disarma- 
ment of their historic ability to 
collect war taxes. But we should 
not fear collective struggles with 
the I.R.S. that can bring public 
attention to our firm belief in the 
wrongfulness of military taxes. 

It is true that if we come up 
with a new idea that strikes at the 
root of the I.R.S. collection sys- 
tem, the 1.R.S. may fight back and 
hit hard. That's what they did in 
1970 and 1971, at the start of the 
movement to defeat the withholding 
of taxes at the source by claiming 
extra allowances on W-4 Withholding 
Allowance Certificates, I served 
nine months of a two-year sentence 
as an instigator and organizer of 
that campaign. Six other W-4 re- 
sisters also served shorter sentenc- 
es, but the I.R.S. did not quell 
this movement by such intimidation, 
and they soon abandoned the criminal 
prosecution approach. -In 1983, the 
I.R.S. identified the use of extra. 
W-4 allowances by thousands of peo- 
ple to prevent withholding as one of 
the four major enforcement problems 
today. 


We need to find effective methods 
like this to prevent the collection 
of taxes for the arms race, All of 
us, in the whole world, have been 
forced onto a train that is bound 
for Auschwitz. Every year on April 
15 the conductor of the American car 
comes through and asks us to pay for 
one-way tickets. We are working and 
struggling to slow this train dow, 
to stop it, and finally to get it to 
go back in the other direction, to- 
ward life for all. Certainly we 
must not pay for tickets to keep it 
moving on the road to Auschwitz. We 
need to use this money to organize, 
to educate others, and to help peo- 
ple who are in genuine need, 

If our movement is to grow 
stronger, we need to engage the 
power of the state with the strength 
of nonviolent action that is found 
in community with others. The revo- 
lutionary strength of civil disobe- 
dience lies in a passionate engage- 
ment, willing to accept the conse- 
quences, because the issues are of 
the highest importance for life on 
earth, One way or another, we can- 
not lose if we take a stand on this 
firm ground, 

My wife, Kathy Kelly, and I have 
agreed that we will be willing to 
offer the use of our own home ad- 
dress as a sanctuary address for 
other conscientious war tax refusers 
and protesters who might wish to use 
it. We hope that many local and 
national tax refusal groups and 
pacifist organizations will feel a 
calling to offer sanctuary addresses 
for use by their own members for war 
tax refusal actions, 

Let's talk about this, 


Karl Meyer and Kathy Kelly 
1460 Carmen 
Chicago, IL 60640 
# (312) 784-8065 
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AN INCREDIBLE TALE OF 
COMPUTERIZED FOOLISHNESS 
I.R.S. Response to 
Cabbage Patch Tax Returns 
by Karl Meyer 


I remember an often repeated 
snatch of dialogue from the ventril- 


~ oquist routine of Edgar Bergen and 


Mortimer Snerd. Edgar would ask, 
“Mortimer, how can you be so stu- 
pid?" Mortimer would reply, “Oh, 
it's easy, Edgar," 

I find it almost unbelievable 
that the bureaucratic machinery of 
I.R.S. could be so stupid, and yet, 
at the same time, quite predictable 
that it might be. In fact, the 
I.R.S, is following with scrupulous 
exactitude the script which I pre- 
dicted for them in my Cabbage Patch 
Tax Resistance article last year, 

As of June 30, 1984, I had filed 
90 of my daily income tax returns 
for the 1983 no-tax year, As of 
September 9, 1984, the 1.R.S. had 
assessed 82 separate frivolous tax 
return penalties of $500 each, for a 
total of $41,000 in penalties. 

As of February 15, 1985, all 365 
returns have been filed, J have re- 


-each month, 


ceived penalty notices for 270 of 
them for a total of $135,000, plus 


* interest. 


The original returns were sent to 
different I.R.S. offices all over 
the country, Apparently, they have 
all been sent on to the Regional 
Processing Center in Kansas City, 
which covers our region, Each $500 
assessment is processed as a sepa-— 
rate case, With a separate "document 
locator" number. Over the months I 
have received monthly bills for each 
case, with new interest calculations 
The third such bill is 
a 10-day "Final Notice" to pay, 
which is mailed by separate certi- 
fied letter for each case. J have 
received over 100 certified letters 
so far, and others were left at the 
Post Office when no one was at home 
to receive them. I calculate that 
if all the notices and demands for 
payment were laid end to end, they 
would stretch for at least three- 
fifths of a mile, Ironically, each 
mailing of penalty assessments also 
includes a “privacy Act and Paper- 
work Reduction Act Notice, # 609," 
in accord with the Paperwork Re- 
duction Act of 1980, I expect I 
will have fifty feet of Paperwork 
Reduction Notices explaining why I 
don't have more than three-fifths of 
a mile of paperwork, 

This experiment has generated an 
enormous potential for public atten- 
tion to the issue of military tax 
refusal. It dramatizes two issues: 

1) Public refusal to pay military 
taxes for reasons of conscience, and 

2) Our rights under the freedom 
of speech to express our beliefs to 
the I.R.S. without being subjected 


' to draconian penalties. 


I predict that since Ronald 
Reagan has been re-elected, the war 
tax refusal movement will take off 
like a rocket, with a magnitude we 
have never seen before. The "Cab- 
page Patch" tactic of filing daily 
protest returns is no longer an ex- 
periment by one person, many having 
joined me in publicly refusing to 
pay war taxes. J encourage others 
to consider and practice "Cabbage 
Patch" tax resistance as a real 
possibility for themselves. For 
those interested in learning more 
about this tactic or in receiving 
a Cabbage Patch" tax resistance 
kit, please contact me. 

The contents of the kit include: 
an explanation of "Cabbage Patch” 
Tax Resistance and its Gandhian 
philosophical base; material on how 
to do it and what to expect from 
the I.R.S.: sample returms and 
messages; and 1.8.5. forms and 
addresses. 

To receive your copy of the 
CABBAGE PATCH TAX PROTEST KIT, 
send $3.00 for each kit along 
with your name and address to: 


Karl] Meyer 


1460 Carmen 
Chicago, IL 60640 


“MEET HUMAN NEEDS» 
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by Richard Nordin 


Do not neglect to show hos- 
pitality to strangers, for 
+hereby some have entertain- 


ed angels unawares. 
Hebrews 13:2 


Next month the men who have slept 
in the Fellowship Hall of Trinity 
United Methodist Church since Octo- 
ber will be gone for the summer. 

No doubt they will leave behind 
some warm out socks and old mag- 
agines, some writing on the bath- 
room walls, and other physical re- 
minders, but what will they leave 
behind in our hearts and lives? 

What will we call these men any- 
way? "Bums," is the name called 
by some, and I was called that a 
few times myself as I walked down 
8th Street with shopping bag in 
hand to open the Shelter for my 
weekly stay as a volunteer super- 
visor, Sadly, some of the men see 
themselves this way, having that 
image pounded daily into their con- 
cept of themselves. "Transients" 
has a nicer sound, but to where 
are they “in transit? A few betray 
their origins in other regions by 


Doecry 


A PROFESSION OF FAITH 


We believe in one God, 
the Pentagon, the Almighty, 
destroyer of heaven and earth, 
of all that is seen and unseen, 


‘their accent, but most call Des 
Moines home, and some grew up right 
in the neighborhood. Perhaps if 
they are called transients they 
and their problems belong some- 
where else. 

God calls them angels. They are 
his own messengers sent to his peo~ 
ple. Not that they speak in heaven- 
ly languages or even that they are 
aware they are being used in this 
way. But over the winter I've 
tried to listen to these messengers 
and I have learned alot--about 
others, about the nature of God, 
and about myself. 

The homeless are not who I 
thought. For sure many have seri- 
ous problems, but they are like you 
and me for the most part, with 
the same fears and hopes and 
dreams. Some have moved on and 
I miss them, others have moved to 
other places around the city. 
peing created in the image of God, 
each man can show me a little of 
what God is like. A warm greeting 
from one of the men in the street 
or a smile given me at the library 
where I work tells me that God is 


We believe in one Holy anti-Soviet 


and apocalyptic foreign policy. 
We acknowledge 
multiple pre-emptive strikes 
for the forgiveness of socialism. 
We look to the resurrection 
of the Right, 
and the death of the world 
as we know it, 


Boom. 


We believe in one Lord, the Bomb, 
the only son of the Pentagon, 
continually begotten of 

the Pentagon. 

Bomb from Bomb, Flash from Flash, 
true War from true War, 
Profitable, not sane, 
one in being with the Pentagon. 
For us and for our destruction 
the Bomb came down from heaven; 
by the power of the multinationals 
the Bomb was born of fear 

and became death. 


For our sake the Bomb was exploded 
over Hiroshima 
where people still suffer, 
die and are buried. 
On the third day 
it was exploded again 
in fufillment of a war game; 
its mushroom cloud ascended 
into heaven 
and its fallout is seated 
at the right hand 
of all people. 
The Bomb will come again in gore ~ 
to vaporize the living 
and the dead 
and its devastation will have 
no end, 


We believe in the threat of the Bomb, 
the taker of life, 
which proceeds from the Pentagon 
and its contractors, 
With the Pentagon 
and its generals 
the Bomb is worshipped 
and glorified. 
It has spoken 
through the Joint Chiefs. 


by John LaForge 


oe 


IN GOD WE TRUST 


Easy Essays 


CHRISTIANITY & THE ART OF HITCHHIKING 


Hitchhikers and Christians share 
much in common. 

Hitchhikers hope for the coming 
of a car and welcome 
strangers as rides}; 

Christians hope for the Coming 
of the Kingdom and welcome 
strangers as Christ. 

Hitchhikers often extend a thumb 
and may carry a sign; 

Christians always extend thémselves, 
carry a cross, and make Love 
their sign. 

Hitchhikers don't know when 
they will get picked up; 

Christians don‘*t know when 
they will get taken. 

Hitchhikers plead with passersbye 
for assistance; 

Christians pray to God 
for the same. 

Hitchhikers are often fined 
as threatening to motorists; 

Christians should be found 
threatening to capitalists. 

Hitchhikers suffer ridicule, 
dismissal, and dislike; 


Qos Calls them Angels 


love, Angry words spoken at the 
Shelter remind me that in Christ 
God experiences pain and frustra~ 
tion. 

Apout myself, I have learned how 
attached I am to security and Poss- 
essions. But I have also been learn- 
ing to trust God more and to share 
what I have, even my small home on 
occasions. i'm trying to learn the 
freedom of believing that all I 
have is a gift to be shared and en- 
joyed. And I try to grasp what this 
means: “But if anyone has the world's 
goods and sees his brother in need, 
yet closes his heart against hin, 
how does God’?s love abide in him? 
Little children, let us not love 
4n word or speech but in deed and 
in truth.” (I John 3:17-18) 

I have been greatly touched by 
the "strangers" in our midst this 
winter, Will we invite them back 
next cold season? It is my hope 
that we can share more ef our lives 
with these men next year and know 
for sure that we have had angels in 
our midst. 


Christians are fools for Christ, 


are not about to be dismissed, 
and make their sufferings like 
His. 


Some refuse to hitchhike 


because they risk comfort, 
eonvenience, and security; 


Some refuse to practice Christianity 


for fear of the same. 


Hitchhiking is often not tried 


pecause people thought 
it was impractical. 


Christianity has never been tried 


because people thought 
44 was impractical. 


- tom merrigan 


C.I.A. (CHRISTIANITY IN ACTION) 


Weekend war resisters can't wait 
to "cross the line"; 

Christians crave the cross. 

Sunshine radicals visit politicians, 
love their families, and petition 
Congress; 

Christians visit prisoners, 

Jove God's children, and pray. 

Activists in “the movement" 
sing songs of love and advertize 
peace; 

Christians in the Body of Christ 
live lives of love and manifest 
peace. 

It is easier to make the sign 
of the cross 
than. to make the cross our sign, 
to follow friends crossing 
the line : 
than to follow the cross, 
to be cross with our enemies 
than to be crucified for them. 

Peace protesting is a pretty 
popular thing; 

"Love in action is a harsh 
and dreadful thing"; 

Christianity needs to be 
a practiced thing. 


. 


- tom merrigan 
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to assess life style, as well as = { 
social institutions and policies 

in terms of their impact. on the 
poor.” (54) The bishops are clear 
in their teaching that the Church is 
— not objective and aloof 
much as the Novaks of the world 
might wish); the result is that 
"economic institutions are not 

to be evaluated simply by their 
productive efficiency . .." (73 

The centrality of human dignity 
which is the gist of the theological 
reflections that make up the first 
major section of the pastoral leads 
into the second, which deals with 
ethical norms, The principle of the 
priority of labor yields three eri- 
teria for a just economic order: 

"it should enable persons to find a 
Significant measure of self-reali- 
zation in their labor; it should 
permit persons to fulfill their 
material needs through adequate 
remumeration; and it should make 
possible the enhancement of unity 
and solidarity within the family, 
the nation, and the world commun- 
ity." (77) 

These criteria imply a set of 
basic economic rights; as the bish- 
ops say, "The economic minimum owed 
to every person by society is made 
explicit in the human rights stand- 
ards affirmed in Church teaching.” 
(78) They quote John XXIII in 
Pacem in Terris, where these rights 
are listed as “food, clothing, shel- 
ter, rest, medical care." (Pt, II) 
(Pope John goes on to list "the 
necessary social services ...a 
human being also has the right to 
security in cases of sickness, in- 
ability to work, widowhood, old age, 
unemployment, or in any other case 
in which he /sic/ is deprived of the 
means of subsistence through no 
fault of his /sic/ om.") These are, 


the bishops declare, "minimum condi- 
tions. . . . Their serious and sus- 
tained denial deeply violates indi- 
viduals and destroys anything worthy. 
of being called a moral community." 
(79) Alas, by this standard the U.S. 
cannot be called a moral commmity-- 
the suggestion that a person is owed 
anything, except perhaps something 


vaguely referred to as "opportimity” | 


--which seems to include the oppor- 
‘tunity to be evicted, to be denied 
medical care if not wealthy or em- 
ployed by a firm with an insurance 
plan, and so on--such a suggestion 
is now dismissed as an outmoded, 
shopworn .vestige of the New Deal 
which we have finally succeeded in 
ridding ourselves of. (In this 
connection, I must mention that at 
our parish in Upsilanti, when testi- 
mony of the pastor was being taken 
by the local bishop and diocesan 
peace and justice office, witness 
after witness spoke of having been 
reduced from middle-class security 
to destitution by a single serious 
illness.) While it seems obvious 
to the point of childishness to 
proclaim, they are considered deeply 
suspect in this country, The bish- 
ops tackle this at some length. 
"There are forms of individual and 
group selfishness present in the 
nation that undermine social soli- 
darity and efforts to protect the 
rights of all." (85) They conclude 
that we need "a new cultural con- 
sensus that all persons really do 
have rights in the economic sphere 
and that society has a moral obli- 
gation to take the necessary steps 
to ensure that no one among us is_- 
hungry, homeless, unemployed, - or 
otherwise denied what is necessary 


t. 


el ais * 

to} Five With digAdt 
not fail to point out, in this per- 

iod of hysterical supermationalism 
(amounting to jingoism and ripening 

the seeds of fascism), that these 

are precisely rights guaranteed by 

the "tyrannies" of the Soviet camp, 
however severely political rights 

are curtailed there, 

In addition to these basic rights, 
the bishops speak of a right of par- 
ticipation in the decisions affect- 
ing one's life and livelihood. "In 
line with our insistence on the in- 
dispensability of human dignity and 
social solidarity it is clear that 
justice demands the establishment 
of minimum levels of participation 
by all persons in the life of the 
human community.” (92) Furthermore, 
"the fundamental demand of justice 
that all persons be enabled to par- 
ticipate in the common good of soci- 
ety also has implications for how 
economic benefits are distributed,” 
(97) (The logical progression of 
ideas through this portion of the 
pastoral is very hazy; the ideas 
themselves are clear but the connec- 
tions are not, and some rewriting 
would be a great help to the reader.) 
This idea, too, is being attacked as 
a relic of a bygone era: the bishops 
will, I hope, work to promote it vig- 
orously, and go to some lengths to 
show its Christian roots. The prin- 
ciple of affirmative action as a ren- 
edy for past injustice, yet another 
idea under attack, is also brought 
in here: "social harm calls for so- 
cial relief." (101) 

The bishops summarize this section 
in the following three statements: 
"The fufillment of the basic needs 
of the poor is of the highest prior- 
ity (103). . . . Increased economic 
participation for the marginalized 
takes priority over the preservation 
of privileged concentrations of power, 
wealth and income (104). . . . Meet- 
ing human needs and increasing par- 
ticipation should be priority tar- 
gets in the investment of wealth, 
talent and human energy (105)." 

They quote John Paul II in support 

of this conclusion. In Toronto in 
1984 he said, "the needs of the poor 
take priority over the desires of 
the rich; the rights of the workers 
over the maximization of profits; 

the preservation of the environment 
over uncontrolled industrial expan- . 
sion; production to meet social needs 
over production for military purposes." 
(The extent to which the bishops can 
rely on the Holy Father's statements 


in challenging the evils present in 
US society belies the comfortable 
assumption of right in this country. 
that the "Polish Pope" is a prime 
supporter of capitalism against 
Godless Communism, 

After this summary, the bishops 
tum their attention to specific 
recommendations (although Part II 
begins a bit later; again the con- 
struction is a little shaky through 
her). Before I comment on a few of 
these, let me recapitulate the argu- 
ment so far, This is a theological 
or theoretical basis for the recom- 
mendations which follow, and while 
it is nothing new, it sorely needs 
repeating, over and over in this 
period of wholesale attacks on the 
poor. it is the solid fabric of 
Catholic teaching and the world 
needs it badly. 

Briefly, it consists of a rising 
series of propositions, each rest- 
ing on the previous like successive 
courses of masonry. The foundation 
is the dignity of the human person, 


a ese han 
= eae T “earls 9 


Hs. * 38 
which 4s fudly, expressed only in 


commmity. On this is laid the prin- 


_ ciple of the priority of labor over 
\ capital. 


This in turn serves 
as the basis of the system of eco- 
nomic rights summarized just above. 
Above this will be raised the various 
stones of just economic policies, 
At each stage, the mortar holding the 
stones together is the principle of 
social solidarity or mutual respons- 
ibility. The mortar is mixed accord- 
ing to a formula called "the prin- 
ciple of subsidiarity" which I will 
‘discuss in a moment. To complete 
~the architectural image, the plumb 
and level by which each successive 
course is tested will be the prefer- 
ential option for the poor (the'"mea- 
sure of the justice of a commmity") 
or, put another way, the question of 
the effect of each decision on the 
lives of the powerless, the “margin- 
alized," in society. 

Before we can go on to evaluate 
individual recommendations we need 
to look at a central idea in Catholic 
social teaching, the principle of 
subsidiarity. (The bishops actually 


_discuss it somewhat later, when dis- 


cussing the role of government, but 
because it so pervades the whole rest 
of the document. I take it up here.) 
The idea goes back at least to St, 
Thomas Aquinas when he discusses 

the nature of law and government, 

but in its modern form it received 
its classic expression by Pius XI 

in Quadragesimo Anno. (79) Later 
teachers have always referred to 
this paragraph: "It is a fundament- 
al principle of social philosophy . 

» athat one should not withdraw from 
individuals and commit to the commun- 
ity what they can accomplish by their 
own enterprise and industry. So, 
too, it is an injustice and at the 
same time a grave evil and a disturb- 
ance of right order, to transfer to 
the larger and higher collectivity 
fimctions which can be performed and 
provided for by lesser and subordin- 
ate bodies." This passage, read by 
Peter and Dorothy with deep admira- 
tion for the anarchist ideas of Tol- 
stoy and Kropotkin, is the basis for 
the CW's Christian anarchist position. 
It is wrongly used’ by reactionaries 
as justification for a return to 

19th Century laissez-faire, the "good 
old days" of the robber barons. But 
the very next paragraph (80) gives 
the lie to this argument: "The State 
authorities should leave to other 
bodies the care and expediting of 
business and activities of lesser . 
moment. . . .1t then will perform 
with greater freedom, rigor and ef- 
fectiveness the tasks belonging pro- 
perly to it, and which it alone can 
accomplish, directing, supervising, 
encouraging, restraining, as circun- 
stances suggest or necessity demands." 
Plainly this statement envisages a 
larger role for the state than mil- 
itary preparations (as Mr. Reagan 
and the rightists now in power be- 
lieve). In fact, later Popes refined 
the principle so that John XXIII can 
speak of the need and even the duty 
of public “authorities responsible 
for the common good (to) intervene 

in a wide variety of economic 
affairs." (Mater dé Magistra, 5l4) 
Paul VI in Populorum Progressio 
plainly expected many enterprises 

to be in State hands. More recent- 
ly John Paul II had made the impor- 
tant distinction ( Laborum Exercens, 
14) between nationalization and true 
socialism, or commmity control, 

The British mineworkers have recent- 
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Che Morcal Majoricy — 


For now before the Judge severe, LORD, nwalen ne am 
All hidden things — ustrwwmond of yom peace 
nuétplainseppear. Whore there 1p hetned, should stop saying the Lord's Prayer, 
No sin can pass unnoticed here. lt ane, sow ve ; "Be not deceived, God is not 
: eines whine tine io Vag wry, ponder; mocked." If the capital pmishment 
by "Fr, Hianunieenaees Ne Caithy whine ther a datt faith Christian cannot survive in eternity 
pany Where there  dropan, hope; with the "eye for eye" rule of justice 
An ecumenical Christian commmity whore there dankness ight; without mercy which they impose on 
exists that might be designated the and where ter w sadniss others, then elementary rationality 
Church of Christian Capital Punish- Jey: exposes the spiritual insanity of 
ment (CCCP), If the polls are accur- O. DIVINE MASTER. nant such people saying the Lord's Prayer. 
ate, it represents the majority of of eat 50 mAh The "Our Father" is not a mindless, 
Christians in the United States. Its Seek fe couseled ak Pious exercise detatched from human 
major doctrine is that the form of covsole: to te understood choice in history. It is a magnifi- 
homicide known as capital pumishment wt vaudenstard ; te cently simple and sensible prayer of 
is just and proper. leved aot love; init w peace and comfort for those who take 
Now it is not my business to 1) quing Niet we nective; Jesus and His teachings on mercy 
assess the integrity of other people's tim pardon of seriously. “Blessed are the merci- 
consciences. However, I do feel it ears peas and f ful for they shall obtain mercy" is 


‘ 
necessary to issue a grave warning to m deregiies “ fe. the logical, natural and supernatural 
the CCCP: Beware of reciting the Lord's tan ; complement of "Forgive us our tres- 


Prayer; you may be committing spiritual passes as we forgive those who tres- 


suicide. FRANCIS of ASSIS! t pass against us." The mercy oz God 
As best as I can fathom, the CCCP is offered to each through the per- 
acts out of the illusion that the ex- son of the least, the undeserving, 
ecutors and the executed will never the guilty, the enemy. To choose to 
meet again after the switch is pulled. be an incarnation of the God of Mercy 
Capital punishment is the final solu- toward those in need of mercy in time, 
tion because it is thought that all is to be assured of living in the em- 
aifficulties in the relationship be- brace of the God of Mercy for all 
tween parties are resolved by the per- eternity. The deed of mercy then is 
ceptibly innocent party annihilating the only deed that makes ultimate 
the perceptibly guilty party. sense for everyone who prays the 
This logic is of course impeccable "Our Father," and who thinks he or 


in just about all universes but one. 
The one world where the logic of cap- 
ital punishment is illogical is the 
Christian world in which "Christ is 
risen," For in this world, the exe- 
cutors and the executed do meet 
again. ‘In this world, capital pun- 
ishment, death, is not the last 
word. 

It seems the CCCP has forgotten 
that there is judgment, has forgotten 
the opening words of the Dies Irae: 


she may have to say “Lord have mercy" 
on that day that wakes the dead. 

My recommendation is that Chris- 
tians and Christian leaders who may 
want mercy in the future, but who 
exact the death penalty in the pre- 
sent should in prudence refrain from 
reciting the Lord's Prayer ( there 
are plenty of other prayers). This 
way the capital pumishment Christians 
would not shut the door completely 
for God to grant them the mercy that 
they refused to grant others. 


That day of. wrath 
that dreadful day 

shall heaven and earth 
in ashes lay. 

What horror must invade 


Although, once again, if this 
majority really is as moral as AL, 
is mortal, then it should say with 
confidence and without fear of con- 
demnation the "Ow Father.” None 


When the wines = aac of us UGE the secrets of 
‘ shall find another's life. All we can be cer- 
and sift the deeds of all tain of is that the hour arrives 
mania when each victim and each execu- 

TI do not mean to judge the CCCP, NA / . tioner meet again, when the Book of 
Perhaps, it has the requisite moral Bie ie =a a a ine a a For the Son of 
stature to be "sifted" and to still Rie. Sue r BE all Moubei es oP owed a Mey te te 
east the first stone. If so, it need XK ee PN Ne cee to judge the living 


not hesitate to demand its pound of 
flesh while simultaneously saying the 
"Our Father.” Neither then, should 
it hesitate to stand tall and demand 
"Lord have justice on me" when called 
before the judgment seat of Christ. 
But if the CCCP is not as upright, 
in reality, as it appears to be to the 
easily deceived, finite eye, then it 


O what shall I 

so guilty plead? 

And who for me 

will intercede? 

When even saints 

shall comfort need? 
Dies Irae 


De LO 


Dear Mom, 


by Norman Se&irah 


Hello! I would like you to Imow 
that alot of things have happened 
since I last wrote and I would like 
to talk about them. I would like 
you to know that last February 14, 
which was St. Valentine's Day, I 
took part in a protest along with 
almost three hundred people at SAC 
Air Force Base in Omaha. I know 
how you feel about me protesting. 
Sometimes, it means alot to me to 
express my deeper feelings that I'm 
feeling about what our so-called 
government is doing to its people 
and to other people of other coun- 
tries, Taking away programs that 
help people in order to take part 
in a game called the arms race. 
With the taking away of programs, 
I'm seeing things like crime going 
up. .Meaning I'm seeing alot of 
poor people stealing from one ano- 
ther. There are other reasons for 
what is going on too, like the price 
of food, people losing jobs and 
other reasons. There are other 
things I protest too, Mom. Besides 
SAC, I took part in a farm fore-. 
closure protest in Sigourney, Iowa. 
It makes me feel sad knowing that 
most all the food I eat comes from 
family farms that have been a part - 
of this coumtry's history but will 
slowly disappear, somewhat like 
what's happening to the American 
Indian, 

I"ve got some real bad news to 
tell you about what's been happening 
to my frien Sheryl who is serving 
life in the womens correctional cen- 
ter for something she took part in. 
In my last letter I told you that 
the State, or a few people, wanted 
to take her children away from her. 
Well, they took her children away 
from her, At the same time the cor- 
rectional center felt that she would 
try to escape, so they put her in 
Watch which I guess is a form of 
lock-up. Then news that her mother 
was dying came and they gave her a 
choice, Either she could see her 
mother while she was still alive 
or she could go to her mother's 
funeral, She chose to visit he 
mother while she was still alive, 
Money was raised to help her pay 
for her trip. I was at the correc- 
tional center visiting her when she 
told me that her had died. I told 
her that since she might not be go- 
ing to her mother's fimeral that I 
would go. While other people were 
trying to talk to people like the 
Governor of Iowa to let Sheryl go 
to her mother's fumeral, I was try- 
ing to raise enough money to go in 
acar, While I was trying to raise 
money, Sheryl called and told me 
that she was denied. I told her 
how I was doing. I told her that 
I would take pictures and asked if 
there was anything else I could do. 
Well, I went to her mother's fum- 
eral which took place in Bolivar, 
Missouri, On the day that her died, 
Sheryl told me that she would like 
to send me home for a vacation, if 
she could raise the money, so I 
could spend some time with you, Mom. 
I told her I would go if I could. 
She's a good person who is being 
punished for losing her children 
and her mother besides serving time 
for a crime, 

-..Benny Bliss, a good friend of 


the community, who was once on staff, 


died of cancer. He was a good per- 


- Bill Boston 


Bla ede oe Y 
son who did lots of good things. 

gS are going well arowmd the 
Worker, even though at times we'te 
low on food and we're always busy. 
I would like- you to know that I care 
about people and, even though I'm 
not with you, I care about you, I 


also care about the future.: I love 
you Mom. 
NOTE Love; 


I would like to thank the fol- 
lowing people for getting meto 
Sheryl's mother's fimeral. 

Bob Cook for the use of his car, 
Suzanne Peterson for money. 

Bill Basinger for money. 

Jim Johnson for the use of a camera. 
and Mike Sprong for driving. 


Thank you, 
Norman 


PEACE PRISONERS FAST 


There are about 20 people cur- 
rently serving long prison terms in 
various federal prisons up and dow 
the eastern seaboard and in the Mid- 
west for actions of non-violent dis- 
armament of nuclear weapons. Since 
September 1984, they have been fast- 
ing on the first day of every month 
as a way of asserting their unity 


, and inviting others outside of the 


prison to share their concerns. 
The focus of their prayer and re- 
flection is how to live out one's 
individual responsiblility 1) to 
comfort and do justice to the poor 
and hungry, near and far away, 2) 
to eliminate war, 3) to build com- 
munity. We need like-minded bro- 
thers and sisters to maintain and 
encourage our growth in the strug- 
gle. We need to learn to trust and 
to depend on each other, 

In response to the ery of the 
poor, the hungry and the oppressed 
of the earth, they have chosen to 
Set aside the first day of every 
month, and invite those of us beyond 
the prison walls to join with them 
in this act of awakening conscience, 
Their hope is that those who read 
this appeal will join them in pray- 
erful fasting and be moved to take 
the next steps of faith: 1) to 
build communities of prayer, study 
and the searching out of God's will, 
2) to personally and collectively 
respond to the needs of the oppress-— 
ed and poor neighbor, and 3) to 
undertake acts of resistance to the 
"lawfulness" of nuclear destruction 
and to the systems of injustice which 
make possible their creation. As we 
share in this monthly day of fasting 
and prayer, reflecting on the vision 
of a peaceful, non-violent world and 
repenting of our unfaithfulness in 
failing to embody that vision, “hum- 
gering" in the desert for peace and 
challenging one another to the work 
that lies before us, may our commit- 
ment to act for justice and peace be 
renewed and strengthened. 

Please tell us of your own re- 
sponse to this call. Write: Jim 

Perkins, Danbury Prison Camp, Pem- 
broke Station, Danbury CT 06810, 


Dean Hammer Vern Rossman 
Todd Kaplan Jim Perkins 
Kathleen Kumpf 


Christin Schmidt Per Hergren 
Barb Katt John LaForge 
Paul Mgno, Jr, Jean Holladay 


Frank Panopoulos 
Leo Schiff 
Ellen Grady 
Janice Kuenning 


John Pendleton 
Phil Berrigan 
Peter DeMott 


cee orer 


(Critique- cont. from p. 9) 


ly learned, to their pain, that a 
nationalized industry is not necess- 
arily more amenable to true social 
control, 

The US bishops continue this de- 
pendence of the principle of subsid- 
iarity as a central element of Cath- 
olic economics. They describe it in 
this way: "The principle of subsidi- 
arity guarantees institutional plur- 
alism, providing space for freedom, 
initiative and creativity. It does 
not however, support the view view 
the the government which governs 
least governs best. Rather it de- 
fines good government intervention 
as that which truly “helps" other 
social groups contribute to the com- 
mon good." (128) ("Subsidiarity" de- 
rives from latin subsidium, or help.) 
We are back here to the right of 
participation in the control of one's 
own life and economic existence, 
(Readers who wish to go further will 
find the article "Subsidiarity" in 
the New Catholic Encyclopedia help- 
ful.) 

With this in mind, we can look 
quickly at the specific recommenda- 
tions the bishops offer in the pre- 
sent crisis, This is a good half 
of the document, While the major- 
ity of the recommendations are good, 
solid, hard-nosed proposals--certain- 
ly not naive, as the critics would 
like us to believe, although undoubt- 
edly hard to achieve in the present 
political climate--the whole second 
part suffers from alot of wmmnecess- 
ary matter, most of which is of the 
‘sort that goes, “While one expert 
says . « . , another says ...." 
‘This is not helpful to the reader, 

It is a serious mistake, after hav- 
ing built up a good theological ar- 
gument to show that economics is not 
an exact science, to give the grounds 
of the argument away again. 

Having said this, I must say that 
many of the bishops‘ ideas are quite 
radical in their implications, though 
few if any are new. Many indeed are, 
as Peter said, "So old they look new." 
One such is the idea of a just wage, 
recently waved away in the public 
print by William Simon as "a medieval 


Elizabeth McAlisternotion." If the modern is therefore 


jpresumed to be "the unjust wage," count 
me out. Some of these ideas, like 
affirmative action, I have already 
mentioned, let me take the others 
as they come, in our next issue. 
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